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F R A T E R N I T Y  A N D  H I ST O R Y  

GOLDEN RULE L ODGE NO. 159 
BY JERRY PRESTON, P.M. 

 
A BRIEF HISTORY OF GOLDEN RULE LODGE NO. 159 

I have learned much about the history of Freemasonry in Ann 
Arbor in preparing for this presentation. As many of you know, I 
have resided in this area only a few years and know very littl e 
about Freemasonry in Ann Arbor from personal history. However, 
thanks to several Masonic historians, I have found information 
compiled from several publications that I have used for the 
development of this presentation. Our gratitude is to Past Master 
Harrison H. Caswell , who prepared a historical sketch for the 1965 
centennial of Golden Rule Lodge. Also to Past Master Leigh C. 
Anderson and Brother Gaylord N. Bebout, Jr., who prepared a 
similar work for Fraternity Lodge in 1970. Finally, I must 
acknowledge Past Master Robert Sevebeck, who wrote the second 
addendum to Caswell 's Ann Arbor Masonic Temple history, 
continuing the collection of information through 1980.  
As I begin the research, I soon learned that the history of Golden 
Rule Lodge is entwined with the history of the founding of the city 
of Ann Arbor, and while Golden Rule Lodge is the fourth lodge 
formed in the city, for a complete understanding of the beginnings 
of the Lodge, one must also look at the beginnings of the city and 
the three lodges preceding Golden Rule Lodge.  
On February 24, 1824, John Allen, of Virginia, and Elisha 
Rumsey, of New York, arrived from Detroit in a one-horse sleigh, 

IN FALL  ISSUE  

A  B R I E F  H I ST O R Y  O F  G O L D E N  
R U L E  L O D G E  N O .  1 5 9 

B Y  J E R R Y  P R E S T O N ,  P . M .  

��

1966 – GOLDEN RULE L ODGE No. 159 
Front Row – Dick Sands, Bill Lamb, Tom Jameson, Bill 
Koernke, Mill Pool, Bob Murphy. Back Row – John Fontana, 
Almus Hale, Warwick Sutton, Harry French. 

P A T R O N S  O F  F R E E M A SO N R Y  

The Point Within the Circle 
  

From the first degree comes one of the most complex and 
meaningful of all of the Masonic symbols, that of the point within the 
circle. This is presented in the Entered Apprentice lecture as follows: 

“ In ancient times Lodges were dedicated to King Solomon, 
because it is said that he was our first Most Excellent Grand Master or 
he was the founder of our present system, but in modern times they are 
dedicated to Saint John the Baptist and Saint John the Evangelist, who 
were eminent patrons of Masonry, and since their time there is 
represented in every regular and well governed Lodge a certain point 
within a circle.  The point representing an individual brother, the circle 
representing the boundary line of his duty to God and man, beyond 
which he is never to suffer his passions, prejudices or interests to 
betray him on any occasion. This circle is embordered by two 
perpendicular parallel li nes, representing St. John the Baptist and St. 
John the Evangelist, who were perfect parallels in Christianity as well 
as Masonry, and upon the vertex rests the Book of Holy Scriptures, 
which points out the whole duty of man.  In going around this circle, 
we necessarily touch upon these two lines as well as upon the Holy 
Scriptures, and while a Mason keeps himself thus circumscribed, it is 
impossible that he should materially err.”  
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to the wilderness area now known as Ann Arbor, with the intention 
of establishing a town and selli ng land for profit. Allen set up a tent 
and later built a log blockhouse very near the present northwest 
corner of Huron and Main Streets. Rumsey, at the same time, built 
his house near Allen Creek, at what is now the southwest corner of 
Huron and First Streets. The city is named after the names of the 
wives of Allen and Rumsey and the arbor li ke setting where their 
homes were built . Both wives being named Ann, the area became 
known as Anns’ Arbor. Later, Anns’ Arbor was simply changed to 
Ann Arbor and is the only city in the world so named.  
Rumsey and his wife took in travelers, and their place near Allen 
Creek came to be known as the Washtenaw Coffee House. Allen’s 
house, which he sold to his brother James, was enlarged and was 
operated as Allen’s Tavern.  
It was at Allen’s Tavern that local and transient Masons met and 
where the first Masonic Lodge, Western Star No. 6, on January 16, 
1827, received its dispensation from the Grand Lodge of Michigan. 
The Grand Lodge of Michigan itself had just been organized the 
preceding June by five lodges operating under the Grand Lodge of 
New York.  
On Tuesday, January 30, 1827, the Grand Lodge, in extraordinary 
session, met in Ann Arbor at Allen's Tavern, to consecrate the new 
lodge and install it s off icers. Afterwards, a festive ball was held 
which men whose names today are legend attended. Some who 
attended were: General Lewis Cass, Governor of the Michigan 
Territory and Grand Master of Masons in Michigan; Judge 
Witherell; General Learned; General John Schwartz, operator of the 
Emily, the largest schooner on the Detroit River; Colonel Pray; and 
Judge Samuel Dexter.  
In spite of this auspicious beginning, however, Western Star No. 6 
was short lived, as at that very moment, the country was in turmoil 
over the infamous “Morgan Incident.” When anti-Masonry fever 
struck Michigan a few months later, the Grand Lodge of Michigan 
suspended work in the Territory and passed out of existence in 
1829, not to be reestablished until 1844.  
Here in Washtenaw County, no less Masons than John Allen and 
Judge Samuel Dexter, who were founders of Western Star No. 6, 
turned against the Craft and became their enemies. Judge Dexter 
bought the “Western Emigrant,” the first newspaper in Ann Arbor, 
and used it to publish his anti-Masonic views.  
Judge Dexter also ran for Congress in 1831 on the Anti-Masonry 
ticket and carried Washtenaw County, although Austin Wing 
eventually defeated him on the Democratic-Masonic ticket that 
carried the Territory. Western Star Lodge quickly disintegrated, and 
its charter and records were lost.  
It was not until 1841 that the climate was favorable for a revival of 
Masonry in Michigan. An attempt was made to revive the first 
Grand Lodge of Michigan. Martin Davis of Ann Arbor, Worshipful 
Master of Western Star No. 6, was an active participant. It was not 
until September 17, 1844, that the present Grand Lodge of 
Michigan was reorganized under the auspices of the Grand Lodge 
of New York. A group of Ann Arbor Masons received a charter for 
Oriental Lodge No. 15 on January 13, 1847, and at the same time, 
Phoenix Lodge No. 13, in Ypsilanti, was chartered.  
Oriental Lodge is also interesting to us today, as its name clung to 
the building at 109 North Main Street, where it occupied the third 
floor. A tavern on the first floor came to be known as “The Orient” 
after Oriental Lodge, and is famili ar to University of Michigan 
alumni the world over, as they sing, “ I want to go back to Michigan, 
to dear Ann Arbor town, back to Joe’s and The Orient, back to 
some of the money we spent.”  
The short li fe of Oriental Lodge was ended by “gold rush” fever and 
a dissension among the members. Old members and new settlers 
from the East caused a rift in the lodge. One group got together and 
voted to settle up the lodge affairs and turn over the property, 
money and charter to the Grand Lodge. The last Communication 
was held on August 13, 1856, granting demits to most of the 

members. The Grand Lodge formally revoked the charter of Oriental 
Lodge at its meeting in 1858.  
While one group of brothers was busy disbanding Oriental Lodge No. 
15, a group who had previously been granted demits, petitioned the 
Grand Lodge and formed Ann Arbor Lodge No. 85. This third lodge 
in Ann Arbor's Masonic history took over the lease and the furniture 
of Oriental Lodge and continued work at the “Orient” for the next 
thirteen years.  
Ann Arbor Lodge No. 85 was suspended when it was discovered that 
its charter had mysteriously disappeared. Several stories have been 
passed down to explain this mystery. However, the most believable is 
the fact that the several ranks of Masonry now occupying the 
overcrowded quarters were bruised from living too close and had 
differing opinions on providing new quarters or expanding the present 
ones. Ann Arbor Commandery No. 13 had been organized in June of 
1865, and their needs for locker and drill space added to the confusion. 
Ann Arbor Lodge No. 85, however, apparently was satisfied with their 
present quarters.  
It was during this period of confusion that a feeling for a new Blue 
Lodge was aroused, and this led to the creation of the fourth Blue 
Lodge in Ann Arbor, to be known as Golden Rule Lodge No. 159.  
From the spirit prevaili ng among the brothers of Ann Arbor at that 
time, it would appear that the name Golden Rule was a natural for the 
new Blue Lodge.  
Golden Rule Lodge began operating Under Dispensation on August 
17, 1864.  
The first candidate to petition Golden Rule Lodge was Robert G. 
Mill er, a clerk by occupation, twenty-three years old and a resident of 
Ann Arbor. He was the first brother to be raised to the sublime degree 
on October 27, 1864. He was elected our first regular Secretary in 
January of 1865, reelected in January, 1866, and on May 24, 1866, 
Golden Rule Lodge issued its first demit to Brother Mill er. I found no 
explanation as to why Brother Mill er requested a demit after less than 
two years as a member of our Lodge.  
At the first meeting of Golden Rule Lodge Under Dispensation, fees 
for degrees were set at $18.00, and dues at $2.00. They also resolved 
that the Regular Communication of Golden Rule Lodge would be on 
the Thursday on or preceding the full of the moon.  
The Grand Lodge of Michigan installed the first off icers of Golden 
Rule Lodge. The installation ceremonies took place at the Methodist 
Church on the west side of State Street, between east Huron and 
Washington Street.  
Golden Rule Lodge No. 159 made arrangements with Ann Arbor 
Lodge No. 85, to use the faciliti es of Masonic Hall above the Oriental 
Tavern, at a rental charge of $25 per month.  
The first year of operation was a busy one, with the report to Grand 
Lodge listing membership at forty-one, sixteen raised, five rejected 
and three admitted on demits.  
In the meeting of our lodge of July 31, 1866 the committee on Lodge 
Rooms reported “ that no further consideration be given to proposals 
for renting Lodge Rooms and that a committee be appointed to act 
with other li ke committees from Ann Arbor Lodge Ann Arbor 
Commandery and Washtenaw Chapter to look into plans for building a 
new Masonic Temple.” When the committee made its first report, it 
was indicated that Chapter and Commandery were agreeable to the 
idea, but that Ann Arbor Lodge No. 85 did not agree with the need for 
new Lodge Rooms.  
On January 21, 1869, a communication was received from Ann Arbor 
Commandery stating that they had made arrangements for new Lodge 
Rooms in a new building then under construction at 215-217 South 
Main Street, and the schedule of rentals would cost Golden Rule 
Lodge $125.00 per year, payable quarterly. A motion was passed that 
the invitation be accepted and that an appropriation of $350.00 be 
made to cover the cost of fitting up the new quarters and that loans 
from surpluses be made to the Chapter and Commandery if they so 
desired for that purpose.  
This was the second building to be used by Masons in Ann Arbor.  

GOLDEN RULE LODGE NO. 159 – Continued from page 1 
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The peace and harmony of Masonry in Ann Arbor ran into 
diff iculty over this action of Ann Arbor Commandery in 
arranging for the new lodge rooms in the new building on South 
Main Street. Ann Arbor Lodge was not in favor of making the 
change, as they held the lease on the old Masonic Hall above the 
Oriental Tavern, as well as a claim to ownership of the lodge 
furniture and paraphernalia. It was at this time that the mystery of 
the lost charter occurred. In 1870, the Grand Master, in is Annual 
Communication and because of the suspicious nature of the lost 
charter, revoked the powers of Ann Arbor Lodge and appointed 
Brother G. H. Rhodes receiver and ordered that the books, real 
and other property are now in his possession. Rhodes was a 
member of Golden Rule Lodge, and under his direction, the 
property and assets of Ann Arbor Lodge No. 85 were disposed of 
by dividing the ownership between the Masonic bodies 
occupying the new South Main quarters.  
Shortly following the demise of Ann Arbor Lodge, a petition for 
a new lodge, to be known as Fraternity Lodge, was filed with the 
Grand Lodge of Michigan. Thirteen former members signed the 
petition and the off icers of Ann Arbor Lodge No. 85, who legend 
has it, knew more about the lost charter than has been revealed.  
At last, all was well , and for several years, the four Masonic 
bodies met in harmony in much better faciliti es than were 
available in the Oriental Tavern.  
It also is noted that the lines of jurisdiction were not well defined 
or not being adhered to by Ypsilanti’s Phoenix Lodge. There are 
several communications on the subject and one interesting case 
where Phoenix Lodge conferred all three degrees on a candidate, 
li ving in Ann Arbor “who had been rejected by Golden Rule 
Lodge when he had been seen intoxicated on the public streets of 
the city.”  
In March of 1881, another committee was appointed to act with 
li ke committees to once again arrange for new quarters. In 1885, 
the committee made a report that was enthusiastically received by 
all Masonic bodies using the now crowded quarters on South 
Main Street. The proposal was to move to the third floor of a 
building on the northwest corner of main and Huron Streets. The 
cost was to be $500.00 per year on a twenty-year lease. The rent 
was to be divided with Golden Rule and Fraternity Lodges 
paying $100.00 each, Washtenaw Chapter 5125.00, and Ann 
Arbor Commandery $175.00. $1,000.00 was appropriated for the 
preparation of the Hall , and the expense was to be shared equally 
by the four bodies. It is interesting to note here that Golden Rule 
Lodge took the following action: “That a committee be appointed 
to purchase two pill ars, wardens columns, working tools, candle 
lights, stewards rods, hour glass, at a cost not to exceed $200.00, 
the same to be placed in the new hall by our lodge for the use of 
all Masonic bodies as an expression of our good will and 
friendship towards the fraternity.” Milan Lodge paid $50.00 for 
the old columns etc.  
Ann Arbor Masonry was now back on the same corner that it 
started from some sixty years earlier. The new hall , the third 
home of Ann Arbor Masonry, was dedicated on September 24, 
1885.  
During this time, it is interesting to note that part of the regular 
order of business was the policy of making loans to members of 
Golden Rule Lodge. One of the principal functions of the Finance 
Committee was making collections for both the principal and 
interest from these loans. Of interest is the number of brothers 
who were brought up on charges for failure to li ve up to 
obligations. One example “That on the 12th of January 1884, 
S.B.R. did borrow from Golden Rule Lodge the sum of $100.00 
upon his solemn pledge, first that he would abstain from the use 
of all i ntoxicating liquors and that he would faithfully pay the 
same so borrowed when due, both of which he failed to keep. 
That the said S.B.R. did on the 10th day of August, 1884, in the 
encampment at Island Lake drink spirituous liquors in violation 
of his pledge. A11 of which is in violation of his sacred 

obligation and the undersigned, the Junior Warden, therefore prays 
that the honor and dignity of Free Masonry be vindicated by the 
exercise of Masonic discipline upon the aforesaid Brother if the 
aforesaid charges shall be sustained.”  
On February 1, 1891, the following action was recorded. Fees were 
raised to $30.00, the purchase of one Bay City Street Railway Bond 
for $500.00, to investigate new robes for the craft team, and to 
investigate replacing the gaslights with electric lights.  
In December 1889, membership was at 210.  
An invitation was received from Milan Lodge No. 323, to attend the 
dedication of their new Masonic Temple on October 12, 1892.  
In June 1894, action was taken by the Masonic bodies to permit the 
use of the Lodge Room by the O.E.S., they paying only for lights and 
janitor services.  
In September 1896, the committee on a trowel to be presented to 
candidates with Golden Rule insignia engraved on it, made its report 
and was approved. An order of two hundred was placed at a cost of 
$101.00.  
In December of that year, the Finance Committee recommended that 
no more cigars be furnished the Brothers following lunches. The 
reason stated was “ that these members should have the interest of 
Masonry at heart to attend Lodge without these added inducements.”  
In March 1897, dues were reduced to $1.00 a year.  
There appears to be some indecision on the amount of dues that should 
be charged, as in July 6, 1899, two years later, dues were again raised 
to $2.00.  
On August 2, 1900, the Baseball Committee reported that Golden Rule 
won the game with Fraternity Lodge, with an expense of $8.20.  
At the close of the century, our Lodge was reported to be “financially 
healthy with $2,940.81 in the treasury and a continued interest in 
charity.” Membership was 276.  
Telephones were provided in the Lodge Room and in the Secretary's 
home. There was a continued cooperative spirit between the two Blue 
Lodges, with joint installation, Past Masters nights and a “joint 
purpose in all things pertaining to the operation of the Temple.”  
On January 3, 1901, action was taken to remit the dues of Brothers 
over seventy years of age, and on March 7, 1901, we find the first 
indication of the thinking on the future of a Masonic Temple building 
“ that Golden Rule Lodge enter into a hearty cooperation with the 
action taken by the other Masonic Bodies in the matter of formulating 
plans looking towards the erection of a Masonic Temple and a 
committee of three be appointed to confer with li ke committees from 
the other Masonic Bodies for that purpose. “  
A communication was received from the Grand secretary referring to 
the death of Brother Willi am McKinley, President of the United 
States, and ordering that the memorial be spread upon the records and 
that the Altar and Lights be draped for a period of sixty days.  
The first note of honorary memberships conferred by Golden Rule 
Lodge was on December 5, 1901, when this honor was conferred upon 
two off icers of Fraternity Lodge, John Lindenschmidt and Thomas 
Corbett. These Brothers were later Masters of Fraternity Lodge in 
1902 and 1903.  
On March 4, 1909, another committee was appointed to investigate the 
building of a Masonic Temple, and in May 1910, the committee 
reported that they had located a site on South Fourth Avenue, between 
Liberty and Willi am Streets, which could be purchased for 
$17,650.00. An appeal for funds was gratifying, with Golden Rule 
loaning $3,000.00 to the newly formed Masonic Temple Association 
and Fraternity Lodge loaning $1,500.00. The committee signed 
personal notes at the bank for the balance. The Association was 
incorporated July 19, 1910.  
Fund raising was slow and came almost to a stop with the event of 
World War I.  
On May 6, 1919, the committee hired a fund raising firm to raise 
$125,000.00. This firm had been successful in raising funds for similar 
Masonic Temple projects. The first indication of costs of the new 
temple building was noted May 21, 1921, at $234,000.00. e borrowed 
from the bank. This would allow the new corporation to carry out their 
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plans.  
On August 18, 1942, the 327 South Fourth Avenue Corporation was 
created and prepared to enter the foreclosure sale of the Masonic 
Temple. The new corporation's bid of $29,007.55 fortunately was 
the only bid on the property, and the property was conferred to the 
new corporation on May 2, 1944.  
The new corporation at first was very successful managing the 
property. However, in the In the meantime, on October 20, 1920, 
Golden Rule Lodge accepted an invitation to be the guests of 
Jackson Lodge No 50, at the raising by our Worshipful Master of 
his father, I. F. Bonisteel, of Jackson. Two special cars on the D.J. 
& C. Electric Railway were reserved for the members of Golden 
Rule and the Ann Arbor Masonic Band. Upon arrival in Jackson, 
the band marched to the Jackson Masonic Temple where a banquet 
was served to six hundred Brothers, with Jackson Lodge providing 
apples and cigars for the return trip to Ann Arbor. To commemorate 
the occasion, Jackson Lodge presented Golden Rule Lodge with a 
10” x 12” Altar Bible, which was appropriately inscribed as a 
memento of the visitation.  
In July, 1921, a committee from Golden Rule acting with a li ke 
committee from Fraternity reported favorably and recommended the 
two lodges give their full support to the forming of a DeMolay 
chapter in Ann Arbor.  
The Temple Association advised Golden Rule that the ceremony of 
the turning of the first sod for the construction of the new Masonic 
Temple would be held October 10, 1921.  
Grand Master Clark W. MacKenzie laid the cornerstone for the new 
Masonic Temple June 28, 1922, with an appropriate number of 
off icers representing Golden Rule Lodge.  
Golden Rule and Fraternity Lodges jointly held the first Masonic 
meeting in the new Masonic Temple Friday afternoon, February 27, 
1925. Both Lodges were opened in the third degree under special 
dispensation at 1:30 p.m. “The Lodge Room was then thrown open 
to the invited guests. The Grand Master and other Grand Lodge 
Off icers were welcomed with appropriate Grand Honors. The 
Masonic Temple, with all it s apartments, halls, corridors, furniture 
and appurtenances, were duly dedicated to Masonic purposes 
according to ancient form and usage. At 6:00 p.m., the Brethren and 
their ladies formed in procession and marched to the dining room, 
where the ladies of the O.E.S. prepared a real banquet for them.”  
On August 20, 1926, the Grand Lodge of Michigan issued a 
dispensation for a third Blue Lodge in Ann Arbor. Its Charter was 
issued as of May 24, 1927. The off icers and most of the members of 
Ann Arbor Lodge No. 544 were mostly employees of the University 
of Michigan.  
Membership in Golden Rule Lodge hit its peak at 1,036 in 1926.  
October 1929, of course, was devastating to the nation, although 
Ann Arbor, with the University, was not as hard hit as other parts of 
the country. Membership continued to decline throughout the 1930s 
and hit its low point at that time of 556 in 1941.  
Because of this decline in membership, the Temple Association was 
experiencing severe financial diff iculties during this period as well .  
Several attempts to restructure the finances of the Temple 
Association failed. However, on December 3, 1942, Brothers 
Fasquelle and Hooper attended the Regular Annual Meeting of 
Golden Rule Lodge for the purpose of explaining their plan for 
creating a new corporation to take over the mortgage on the temple 
property that was nearing foreclosure. Golden Rule Lodge 
enthusiastically embraced the plan and pledged $8,000.00 from its 
reserve fund and $9,200.00 to b late 1940s and early 1950s, 
financial diff iculties continued to stalk the Temple Board. All types 
of fundraisers were held, including the rental of the building for 
“Saturday Night Dances.” The building continued to deteriorate 
with maintenance pili ng up. The roof needed repairs, the furnace 
was giving trouble and the walls, ceili ngs and halls all needed 
attention.  
On November 15, 1956, the Temple Board had the good fortune to 

rent to the Bendix Corporation to take over most of the lower 
floors, leaving the fourth floor and the director’s room and the 
library on the third floor for Masonic activities. This lease lasted 
for eight years and allowed the Temple Board to repair the roof, 
repair brickwork, install a new gas burning heating plant, a new 
kitchen, and to blacktop the parking lots. In general, the temple 
was once again in a good state of repair.  
By 1972, taxes and other expenses were greater than income, and 
the temple was put up for sale. The hope was to realize 
$300,000.00 from its sale and that the Masonic bodies would be 
in a position to rent the fourth floor for Masonic work.  
When the Federal Government took interest in the building, it 
seemed that prayers were answered. Sale of the building would 
allow for the construction of a smaller more eff icient building. 
However, this was not to be.  
To quote Brother Sevebeck, “The GSA did a complete appraisal 
on the property, and made an offer of $121,250.00.” Of course, 
we refused the offer, and after several months, they returned with 
a last offer of $139,000.00 - take it or leave it. Again, we refused 
their generosity.  
The next move by the GSA was a notice that they had taken the 
property by condemnation and would pay us the $121,000.00. 
We were served with an order of eviction by the U. S. District 
Court in Detroit, and we had to vacate by March 1st, 1974. We 
also received a check for the smaller offer.  
An attorney, Brother Burt Burgoyne, of Golden Rule Lodge, was 
engaged on a contingency basis, the end result of days of 
hearings was an order that the government pay a total of 
$200,000.00.  
The various Masonic bodies moved to locations throughout the 
county, with Golden Rule Lodge renting space at Saline.  
While not broke or destitute, the Temple Association could in no 
way replicate the downtown temple building.  
Land was obtained here on West Liberty in Scio Township, and 
on September 23, 1978, a Grand Lodge team performed the 
dedication ceremonies.  
Past Master of Golden Rule Lodge Robert Sevebeck concludes 
“ It may be Brothers that, in the years to come, when now unborn 
eyes will read this account of the Masonic movement in Ann 
Arbor, you, our successors, who will carry on the Masonic 
traditions, will understand and appreciate the countless hours of 
planning and struggle to keep these traditions alive that have been 
expended by your predecessors. May we ever continue to 
promote the Masonic tenets: Brotherly Love, Relief and Truth. 
So Mote It Be.”  
Again, our thanks to Past Master Harrison H. Caswell , Past 
Master; Leigh C. Anderson; Brother Gaylord N. Bebout, Jr.; and 
Past Master Robert Sevebeck, all of whom undoubtedly put in 
thousands of hours in compili ng the information which is the 
source of this presentation.  

 

 
On Sunday October 20th 2002 at the Bentley Library, some 70 
people attended a fact-fill ed program on the Masons of 
Washtenaw County. Organized by Karl Grube, a retired U of M 
professor of Education, and President of Bonisteel Masonic 
Library, a Mason for over 40 years.   
Bro. Jerry Preston, P.M., spoke on “ A Brief History of Golden 
Rule Lodge No. 159.”  
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T H E  A P R O N  

“An emblem of innocence and the badge of a mason; more 
ancient than the Golden Fleece or Roman Eagle, more 
honorable that the Star and Garter, or any other order that can 
be conferred upon you at this or any future period, by any 
King, Prince, Potentate, or any other person, except he be a 
Mason.” In these few words Freemasonry expresses the honor 
she pays to this symbol of the Ancient Craft. The Order of the 
Golden Fleece was founded by Phili p, Duke of Burgundy, in 
1429.The Roman Eagle was Rome’s symbol and ensign of 
power and might a hundred years before Christ. The Order of 
the Star was created by John II of France in the middle of the 
Fourteenth Century. The Order of the Garter was founded by 
Edward III of England in 1349 for himself and twenty-five 
Knights of the Garter.  That the Masonic Apron is more ancient 
than these is a provable fact.  In averring that it is more 
honorable, the premise “when worthily worn” is understood.  
The Apron is “more honorable than the Star and Garter” when 
all that it teaches is exempli fied in the li fe of the wearer. 

Essentially the Masonic Apron is the badge of honorable 
labor.   The right to wear it is given only to tried and tested 
men.  Much has been written on these meanings of the symbol, 
but more has been devoted to trying to read into its modern 
shape and size - wholly fortuitous and an accident of 
convenience - a so-called “higher symbolism” which no matter 
how beautiful it may be, has no real connection with its 
“Masonic” significance.  So many well -intentioned brethren 
read into the Masonic Apron meanings invented out of whole 
cloth, that any attempt to put in a few words the essential facts 
about this famili ar symbol of the Fraternity, either by what is 
said or left unsaid, is certain to meet with some opposition! 

It is not possible to “prove” that George Washington did “not” 
throw a silver coin across the Rappahannock, or that he did 
“not “ cut down a cherry tree with his littl e hatchet.  Yet 
historians believe both stories apocryphal. 

It is not possible to “prove” that no intentional symbolism was 
intended when the present square or oblong shape of the 
Masonic Apron was adopted (within the last hundred and fifty 

Illustration of the Masonic apron made by Madame la Marquise 

de Lafayette and claimed to have been presented to Bro. George 

Washington of Fredericksburg Lodge, Virginia by General 

Lafayette in 1784. 

years), nor that the conventionalized triangular flap in 
“not” an allusion to the Forty-seventh Problem and the 
earliest symbol of Deity (triangle), nor that the 
combination of the four and three corners does not refer to 
the Pythagorean “perfect number” seven.  But hardheaded 
historians, who accept nothing without evidence and think 
more of evidence than of inspirational discourses, do not 
believe our ancient brethren had in mind any such 
symbolism as many scientific writers have stated. The 
view-point of the Masonic student is that enough real and 
ancient symbolism is in the apron, enough sanctity in its 
age, enough mystery in its descent, to make unnecessary 
any recourse to geometrical astronomical, astrological or 
other explanations for shape and angles which old gravings 
and documents plainly show to be a wholly modern 
conventionalizing of what in the builder’s art was a wholly 
utilit arian garget. 

As Freemasons use it the apron is more than a mere 
descendant of a protecting garment of other clothing, just 
as Freemasons are more than descendants of the builders 
of the late Middle Ages.  If we accept the Comancine 
theory (and no one has disproved it) we have a right to 
consider ourselves at least collaterally descended from the 
“Collegia” of ancient Rome.  If we accept the evidence of 
sign and symbol, truth and doctrine, arcane and hidden 
mystery; Freemasonry is the modern repository of a 
hundred remains of as many ancient mysteries, religions 
and philosophies.  

As the apron of all sorts, sizes and colors was an article of 
sacred investure in many of these, so is it in ours.  What is 
truly important is the apron itself; what is less important is 
its size and shape, its method of wearing.  Material and 
color are symbolic, but a Freemasons may be - and has 
been many - “properly clothed” with a handkerchief 
tucked about his middle, and it is common practice to 
make presentation aprons, most elaborately designed and 
embelli shed, without using leather at all , let alone 
lambskin.  Mackey believed color and material to be of 
paramount importance, and inveighed as vigorously as his 
gentle spirit would permit against decorations, tassels, 
paintings, embroideries, etc.  Most Grand Lodges follow 
the great authority as far as the Craft is concerned, but 
relax strict requirements as to size, shape, color and 
material for lodge off icers and Grand Lodge off icers.  
Even so meticulous a Grand Lodge as New Jersey, for 
instance, which prescribe size and shape and absence of 
decoration, does admit the deep purple edge for Grand 
Lodge off icers. 

It is a far cry from the “ lambskin or white leather apron” of 
the Entered Apprentice, to such an eye-filli ng garget as is 
worn by the grand Master of Masons in Massachusetts - an 
apron so heavily encrusted with gold leaf, gold lace, gold 
thread, etc., that the garment must be worn on a belt, 
carried flat in a case, weighs about ten pounds, and can be 
made successfully only by one firm and that abroad! 

At least as many particular lodges cloth their off icers in 
embroidered and decorated aprons, as those which do not.  
The Past Master’s apron bearing a pair of compasses on 
the arc of a quadrant, may be found at all prices in any 
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Masonic regalia catalogue.  So if, as Mackey contended, only 
the plain white leather apron is truly correct, those who go 
contrary to his dictum have at least the respectabilit y of 
numbers and long custom.  Universal Masonic experience 
proves the apron to be among the most important of those 
symbols, which teach the Masonic doctrine. The Apprentice 
receives it through the Rite of Investure during his first degree, 
when he is taught to wear it in a special manner.  The brother 
appearing for his Fellowcraft Degree is clothed with it worn as 
an Apprentice; later he learns a new way to wear it.  Finally, as 
a Master Mason, he learns how such Craftsmen should wear 
the “badge of a Mason.”  

That various Jurisdictions are at odds on what is here correct is 
less important than it seems.  Many teach that the Master 
Mason should wear his apron with corner tucked up, as a 
symbol that he is the “Master,” and does not need to use the 
tools of a Fellowcraft, but instead, directs the work.  As many 
more teach that the Fellowcraft wears his apron with corner up, 
as a symbol that he is not yet a “Master,” and therefore does 
not have a right to wear the apron full spread, as a Master 
Mason should!  Into what is “ really” correct this paper cannot 
go; Jeremy Cross, in earlier editions of his “True Masonic 
Chart” shows a picture of a Master Mason wearing his apron 
with the corner tucked up.  

What is universal, and important, is that all three - Entered 
Apprentice, Fellowcraft and Master Mason - do wear their 
aprons in different ways.  All are Masons, hence wear the 
badge of a Mason; one has progressed further than another, and 
therefore wears his apron differently as a sign that he has 
learned more.  Incidentally, it may be noted that aprons seldom 
are, but always should be, worn on the outside of the coat, not 
hidden beneath it.  Alas, comfort and convenience - and, in 
urban lodges, the evening dress of off icers and some members - 
have led to the careless habit of wearing the apron not in full 
view, as a badge of honor and of service, but concealed, as if it 
were a matter of small moment.  The use of the apron is very 
old - far older than as a garment to protect the clothing of the 
operative craftsmen, or to provide him with a convenient 
receptacle in which to keep his tools.  Girdles. or aprons, were 
part of the clothing of the Priests of Israel.  Candidates for the 
mysteries of Mithras in Persia were invested with aprons.  The 
ancient Japanese used aprons in religious worship.  Oliver, 
noted Masonic scholar of the last century, no longer followed 
as a historian but venerated for his research and his Masonic 
industry, says of the apron: 

“The apron appears to have been, in ancient times, an honorary 
badge of distinction.  In the Jewish economy, none but the 
superior orders of the priesthood were permitted to adorn 
themselves with ornamented girdles, which were made of blue, 
purple and crimson; decorated with gold upon a ground of fine 
white linen; while the inferior priests wore only white.  The 
Indian, the Persian, the Jewish, the Ethiopian and the Egyptian 
aprons, though equally superb, all bore a character distinct 
from each other.  Some were plain white, others striped with 
blue, purple and crimson; some were of wrought gold, others 
adorned and decorated with superb tassels and fringes.  “ In a 
word, though the “principal honor” of the apron may consist in 
its reference to innocence of conduct and purity of heart, yet it 

certainly appears through all ages to have been a most 
exalted badge of distinction.  In primitive times it was 
rather an ecclesiastical than a civil decoration, although 
in some cases the pron was elevated to great superiority 
as a national trophy.  The Royal Standard of Persia was 
originally “an apron” in form and dimensions.  At this 
day, it is connected with ecclesiastical honors; for the 
chief dignitaries of the Christian church, wherever a 
legitimate establishment, with the necessary degrees of 
rank and subordination, is formed, are invested with 
aprons as a peculiar badge of distinction; which is a 
collateral proof of the fact that Freemasonry was 
originally incorporated with the various systems of 
Divine Worship used by every people in the ancient 
world.  Freemasonry retains the symbol or shadow; it 
cannot have renounced the reality or substance.”  

Mackey’s dictum about the color and the material of the 
Masonic apron, if as often honored in the breach as in 
the observance, bears rereading.  The great Masonic 
scholar said: 

The color of a Freemason’s apron should be pure 
unspotted white.  This color has, in all ages and 
countries, been esteemed an emblem of innocence and 
purity.  It was with this reference that a portion of the 
vestments of the Jewish priesthood was directed to be 
white.  In the Ancient Mysteries the candidate was 
always clothed in white.  “The priests of the Romans,” 
says Festus, “were accustomed to wear white garments 
when they sacrificed.”   In the Scandinavian Rites it has 
been seen that the shield presented to the candidate was 
white.  The Druids changed the color of the garment 
presented to their initiates with each degree; white, 
however, was the color appropriate to the last, or degree 
of perfection.  And it was, according to their ritual, 
intended to teach the aspirant that none were admitted to 
the honor but such as were cleansed from all impurities 
both of body and mind. 

“ In the early ages of the Christian church a white 
garment was always placed upon the catechumen who 
had been newly baptized, to denote that he had been 
cleansed from his former sins, and was henceforth to 
lead a li fe of purity.    Hence, it was presented to him 
with this solemn charge:     

“Receive the white and undefiled garment, and produce 
it unspotted before the tribunal of our Lord, Jesus Christ, 
that you may obtain eternal li fe.”  

“From these instances we learn that white apparel was 
anciently used as an emblem of purity, and for this 

THE APRON – Continued from page 5 
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reason the color has been preserved in the apron of the 
Freemason. 

“A Freemason’s apron must be made of Lambskin.  No other 
substance, such as linen, silk or satin could be substituted 
without entirely destroying the emblematical character of the 
apron, for the material of the Freemason’s apron constitutes 
one of the most important symbols of his profession.  The lamb 
has always been considered as an appropriate emblem of 
innocence.  Hence, we are taught, in the ritual of the First 
Degree, that “by the lambskin, the Mason is reminded of the 
purity of li fe and rectitude of conduct which is so essentially 
necessary to his gaining admission into the Celestial Lodge 
above, where the Supreme Architect of the Universe forever 
presides.” Words grow and change in meaning with the years; a 
famili ar example is the word “profane” which Masons use in its 
ancient sense, meaning “one not initiated” or “one outside the 
Temple.”   In common usage, profane means blasphemous.  So 
has the word “ innocence” changed in meaning.  Originally it 
connoted “ to do no hurt.”   Now it means lack of knowledge of 
evil - as an innocent child; the presence of virginity - as an 
innocent girl; also, the state of being free from guilt of any act 
contrary to law, human or Divine.  “An Emblem of Innocence” 
is not, Masonically, “an emblem of ignorance.”   Rather do we 
use the original meaning of the word, and make of the apron an 
emblem of one who does no injury to others.  This symbolism 
is carried out both by the color and material; white has always 
been the color of purity, and the lamb has always been a 
symbol of harmlessness and gentleness.  Haywood says: 

“The innocence of a Mason is his gentleness, chivalrous 
determination to do no moral evil to any person, man or 
woman, or babe; his patient forbearance of the crudeness and 
ignorance of men, his charitable forgiveness of his brethren 
when they will fully or unconsciously do him evil; his 
dedication to a spiritual knighthood in behalf of the value and 
virtues of humanity by which alone man rises above the brutes 
and the world is carried forward on the upward way.” The 
lambskin apron presented to the initiate during his entered 
Apprentice Degree should be for all his li fe a very precious 
possession; the outward and visible symbol of an inward and 
spiritual tie.  Many, perhaps most, Masons leave their original 
aprons safely at home, and wear the cotton drill substitutes 
provided by many lodges for their members.  But here again 
the outward and evident drill apron is but the symbol of the 
presentation lambskin symbol; the symbol kept safely against 
the day when, at long last, the members of a lodge can do no 
more for their brother but lay him away under its protecting 
and comforting folds.  Truly he has been a real Mason, in the 
best sense of that great word, who has worn his lambskin apron 
during his manhood “with pleasure to himself, and honor to the 
Fraternity.”  

SHORT TALK BULLETIN - Vol.X   June, 1932   No.6  Author, Unknown 
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By Leon Zeldis 

          There are many fascinating legends about the 
beginnings of Freemasonry in Russia. In this article I shall 
try to separate legend from historical facts. Here, in brief, 
is what the most widespread stories tell . According to 
them, Czar Pavel (Paul) I was initiated in Freemasonry as 
soon as he reached the right age, even, according to some, 
in the presence of his mother, Catherine the Great. 
However, when he ascended the throne, Paul I banned 
Masonry in Russia. His eldest son, Alexander I, born in 
1777, who governed between 1801 and 1825, continued 
the anti-Masonic policy of his father, but after 
investigating the nature and principles of Freemasonry he 
completely changed his opinion and asked to be initiated 
himself.  

          This is the legend. Unfortunately, it has littl e to do 
with reality.  

          The first reliable document concerning our subject is 
the record of a session of the Grand Lodge of England - 
the Premier Grand Lodge, also known as the “Moderns” , 
founded in 1717 - dated 24 June 1731. There it is written 
that the Grand Master (Lord Lovel) and his Grand 
Dignitaries signed a document given to Very Worshipful 
Brother John Philli ps, Esq., appointing him Grand Master 
of Free, Ancient and Accepted Masons in the Empires of 
Russia and Germany and their colonies and territories, and 
they raised a toast to the health of Freemasonry in those 
places.  

          Truth is, the appointment was as Provincial Grand 
Master, but the existence of this document does not prove 
that a Grand Lodge did in fact exist in Russia or Germany, 
nor even the existence of individual Masonic lodges there. 
Coming down to it, we have no evidence allowing us to 
assume that Philli ps created even one lodge in the vast 
territory entrusted to him. There are some references about 
a lodge in the Free City of Hamburg in 1733, but no 
document demonstrating a connection between this lodge 
and Philli ps has been found.  

          On the other hand, we should not be overly 
fastidious and should remember that lack of proof is not 
proof to the contrary. In other words, the issue remains 
undecided until concluding evidence appears to settle it. 
Masonic li fe in those times was extremely fluid, Masons 
moved freely form one country to another, taking with 
them degrees and ceremonies that are avidly tried by 
lodges unencumbered by Grand Lodge controls. Grand 
Lodges then were hardly capably of imposing their 
discipline over their lodges, and certainly not on individual 
members. 

          Nine years later, in the minutes of Grand Lodge of 
England of 28 March 1740, the presence is recorded of 
James Keith, a General in the service of the Empress of 

THE APRON – Continued from page 5 
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Russia. That must have been Czarina Anna Ivanovna, who 
ruled between 1730 and 1740. Keith was a Scotsman, cousin of 
Grand Master John, Earl of Kintore. In that opportunity, Keith 
received the appointment as Provincial Grand Master for 
Russia. There is no mention of what happened to Philli ps. 

          James Keith was a brilli ant soldier, but he had supported 
the wrong side in the wars between Scotland and England. 
After the defeat of the Stuarts, he fled to Spain and served in 
the armies of king Phili p II . In 1728 he moved to Russia and 
there he distinguished himself by his leadership. He won many 
battles, and the same year of his appointment as Provincial 
Grand Master, the Czarina named him Governor of Ukraine. 

          The qualiti es and success of Keith aroused the envy of 
the Russian generals. In 1747 he was forced to abandon Russia 
and went to serve under the Emperor of Prussia, Frederick II 
the Great. In Prussia, Keith continued his milit ary career and 
reached the rank of Field Marshal. His end came about on 14 
October 1758, when at the age of 62 he fell i n a battle against 
the Austrians. It is reported that Keith was Master of a lodge in 
Saint Petersburg in the years 1732-34, but we have no 
documents proving this. 

          The first Russian lodge about which we have 
documentary evidence is the Lodge of Peace and Fraternity, 
that received its warrant from the Grand Lodge of England on 1 
June 1771. Most of its members were English merchants 
established in Saint Petersburg, the most “European” city of 
Russia, founded by Peter the Great in 1703. 

          At the time many Russian aristocrats were already 
Masons, having joined the Fraternity during their travels in 
Europe. The Russian Masons requested form the Grand Lodge 
of England that Ivan Yelagin be appointed as Provincial Grand 
Master, and this petition was approved in 1772, Yelagin was an 
important figure in the imperial Russian court, an aristocrat, 
colonel in the Czar’s army, counselor to the Czars, minister in 
the government, etc.  

          It is almost certain that the first Russian lodges were 
formed by foreigners, mainly Englishmen, Scots and Germans. 
The first lodges of which we have news are the following, all 
authorized but the Grand Lodge of England: 

     Lodge of Peace and Union No. 414, Saint Petersburg, 1 June 
1771. 

      Lodge of the Nine Muses No. 466, Saint Petersburg, 1 June 
1881. Lodge of the Muse Urania No. 467, in the same city and 
date. 

    Lodge of Ballona No. 468, in the same city and date. 

    Lodge of Mars No. 469, Yassay, 1774. 

    Lodge of the Muse Clio No. 470, Moscow, 1774. 

    Lodge Phoenix No. 451, Helsingfors (Finland), 1777.  

    Lodge Astrea No. 504, Riga, 21 August 1787. 

          Furthermore, a milit ary lodge (Lodge of Integrity) 
operated under direct obedience to the Grand Lodge of 
England. 

          An important detail i s that five lodges, three in Saint 
Petersburg, one in Moscow and one in Yassay, obtained their 
warrants simultaneously in 1774. The logical explanation is 
that these lodges were already in existence, and that they 
decided at a certain point to become “regular” by requesting 
a warrant from the Grand Lodge of England. 

          The rituals used by the Russian lodges were not in the 
English model, but rather “European” , that is according to 
the Scottish, Schroeder and Swedish rites, whose ceremonies 
are much more theatrical and rich in symbolism than the 
English ones. 

          Yelagin added various “higher degrees” to the three 
symbolic degrees of Entered Apprentice, Fellow Craft and 
Master. Also, a Chapter of the Strict Observance Rite 
operated in Saint Petersburg. This was a strictly Christian rite 
based on the legends of a Templar origin of Freemasonry, 
established by Baron von Hund in Germany about 1755. 
From there, the rite spread rapidly in Central and Eastern 
Europe, where it enjoyed great popularity. 

          The situation in Russia became even more complicated 
in 1771, with the arrival of the Zinnendorf Rite, also a 
knightly rite with a Christian character. 

          Finally, in 1776 a Grand Lodge of Russia came into 
existence, working a system of seven degrees. As we can see, 
there was no uniformity in Russian Freemasonry, and most 
of these lodges and Grand Lodge were not recognized by the 
Grand Lodge of England.  

          A new division occurred in 1779, when a District 
Grand Lodge of the Swedish Rite was established, headed by 
Prince Gagarin. A great number of Russian aristocrats and 
intellectuals then joined the Masonic lodges. An author 
stresses the popularity of Freemasonry in the aristocratic 
circles of Russia with these words: “so many prominent 
Russians were Freemasons in the second half of the 18th and 
beginning of the 19th centuries that it would be easier to 
number those who were not than those who were.”   [1] 

    This did not find favour in the eyes of the Empress 
Catherine II , the Great (governed between 1762 and 1796), 
who distrusted the “secret” nature of the lodges and feared 
they could be used for politi cal purposes. Her natural 
aversion to all forms of mysticism was exacerbated after the 
revolt of Yemelian Pugachov, that took place between 1773-
75, and which threatened the stabilit y of the regime. In 1782 
Catherine outlawed all  secret organizations, but exempting 
Freemasonry for the time being. 

          The main domestic enemy of Catherine was her own 
son, Grand Duke Paul, who had become a Mason. On the 
foreign front, her principal foe was Emperor Frederick II of 
Prussia, also an active Mason (the Grand Constitutions of 
1786 which form the foundation of the Ancient and Accepted 

FREEMASONRY IN RUSSIA – Continued from page 7 

FREEMASONRY IN RUSSIA – Continued on page 9 



SUMM ER 2005                                                                                                                          THE RISING POINT # 3 PAGE 9 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

Scottish Rite are attributed to him). It is not surprising, then, 
that Catherine could consider Freemasonry as a permanent 
danger. In 1794 the Empress took a final decision and banned 
all Masonic activities in her realm. 

          When Catherine’s son, Paul, ascended the throne in 
1796, many expected that the ban on Freemasonry would be 
li fted, but he did nothing of the sort, although he did not 
persecute the fraternity either, and it began to organize again in 
a clandestine fashion. Paul’s successor, Alexander, held a more 
favorable opinion of Freemasonry and he li fted the ban 
off icially in 1810. The fraternity then experienced its “golden 
age”, and the Grand Lodge of Russia was created the same 
year. 

          Internal divisions, however, continued and developed. 
While some lodges wished to become “regular” , that is, 
establish fraternal relations with the Grand Lodge of England, 
most had no interest in this and preferred to delve into mystical, 
rosicrucian and knightly traditions. 

          Despite their division, Russian Masons fought valiantly 
against Napoleon. Marshall Kutusov, the milit ary hero who 
defeated the French army, was a Mason, as were many of his 
off icers. An irony of history is that many of the French off icers 
were also Freemasons. 

          A further division took place in 1815, with the creation 
of two rival Grand Lodges: a District Grand Lodge of the 
Swedish Rite, and Grand Lodge Astrea, which claimed 
jurisdiction over the three symbolic degrees only, leaving its 
members freedom to join any “higher degrees” . 

          In a few years, the Masonic situation became chaotic; 
unsuitable persons entered the lodges and turned them into 
politi cal or religious cells.  

          In 1820, Igor Andrevich Kusheleov was elected Grand 
Master. He was an honest Mason, who witnessed with horror 
the multiplication of subversive movements under the mantle 
of Freemasonry. In an attempt to correct this situation, 
Kusheleov sent a report to the Czar, explaining what was 
happening, and suggesting that the fraternity be put under 
police supervision, to prevent their misuse for politi cal 
purposes. The result was unexpected. On 1 August 1822 the 
Czar prohibited Freemasonry throughout the Russian empire.  

          Although some lodges continued operating for some time 
in a clandestine way, this was the end of Freemasonry in Russia 
during almost a century. In the famous Rymantzev Library of 
Moscow are many documents relating to Masonry, and Leo 
Tolstoy made use of them when writing War and Peace, where 
he describes the initiation of its hero, Pierre Bezujov. The 
ceremony was described by Tolstoy in a negative light. 

          A revolutionary movement took place in 1825, 
attempting to introduce democratic reforms in the autocratic 
imperial regime. The revolutionaries, known as “Decembrists” 
were young men, inspired by the ideals of the “century of 
lights” (that was also the time of the wars of independence in 
South America). As one historian notes, most of the 
Decembrists were Freemasons, members of lodges belonging 

to the Grand Lodge Astrea of Saint Petersburg. The 
Decembrist activities were stamped with the Masonic 
ideals of social progress, philanthropy, intellectual 
perfectibilit y and the use of secret means to achieve moral 
ends. [2] 

          A brief revival took place in 1908, when two 
irregular lodges, belonging to the Grand Orient of France, 
were established in Saint Petersburg and Moscow. The 
Grand Lodge of France also established several lodges in 
the two capitals mentioned and also in Kiev and Nizhni-
Novgorod. 

          At the break of the first World War there were some 
40 lodges dependent from the Grand Orient of France. 
Many disappeared during the war, but others survived, and 
some of their members took active part in the Marxist 
revolution of October 1917. The White Russian Masons, 
opposed to communism, fled to exile in France, where they 
established a Russian-speaking lodge.  

          After the Bolsheviks had gained power, Masonic 
lodges were tolerated for a time. This situation, however, 
did not last long. In 1922 the Fourth Communist 
International formally declared that Masonry was contrary 
to communist ideology. Some lodges immediate closed 
doors, while others continued a precarious existence. 

          Four years later, a strange request from the Mason 
Astromov to the dictator Stalin, to allow Masonry to 
operate under off icial sanction, resulted in the arrest, 
torture and imprisonment of known Masons. Freemasonry 
disappeared totally during the remaining years of soviet 
rule. Astromov himself was detained, interrogated, 
revealed all he knew to the secret police, and died soon 
after his release. 

          In 1937, during the infamous public trials organized 
by the Stalinist regime to liquidate its real or imaginary 
opponents, an agent in the service of the secret police was 
used to “disclose” the secrets of Freemasonry. The agent, a 
certain V.V. Arnold, was instructed by the prosecutor 
Vishinsky, who presented him as an expert Mason, but his 
answers revealed complete ignorance of Masonic 
procedures, making it clear that he had never been initiated 
in a Masonic lodge. 

          Thus remained matters until the collapse of the 
Soviet regime, which allowed the rebirth of Freemasonry 
in Russia and the other countries comprising the former 
Soviet Union. 

          A first step was taken by the French National Grand 
Lodge, the only recognized Grand Lodge in France, which 
on 14 January 1992 consecrated in Paris Lodge “Harmony: 
No. 698, with George Dergachov as its first Master. The 
Senior Warden was Brother Alexander Rimsky-Korsakov. 
In September of the same year the lodge moved to 
Moscow and there it initiated 14 new members. These 
were the first initiations in Russia in modern times. 
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          Three other lodges were created in the following years: 
“Gamayon” in Voronezh, “Zotos” in Moscow and “New 
Astrea/Sphinx” in Saint Petersburg. The first Chapters of the 
Ancient and Accepted Scottish Rite were also organized. 

          The efforts of the French National Grand Lodge to 
reestablish regular Freemasonry in Russia culminated on 24 
June 1995, when Grand Master Claude Charbonniaud, 
accompanied by a large delegation of dignitaries and 
off icers, formally consecrated in Moscow the Grand Lodge 
of Russia and installed George Dergachov as Grand Master. 

          The author of this lines also had the privilege of being 
present on that occasion, while leading a delegation of Israeli 
Masons who were visiting Eastern Europe.  

          On 6 July 1996. The Supreme Council of the 33o. 
Degree of the Ancient and Accepted Rite was created in 
Moscow by the Supreme Council for France, headed by its 
Sovereign Grand Commander, Henri L. Baranger. The first 
Sovereign Commander of the new body was Victor 
Kouznetsov. [3] 

          The historical study of Russian Freemasonry is only 
beginning, since only after the collapse of the communist 
regime have Russian archives and libraries been open to 
researchers. Leighton’s book is the first to make use of these 
new opportunities, consulting the Masonic material in the 
archives of the Russian Literature Institute (Pushkin House) 
in Saint Petersburg and the Lenin State Library in Moscow.  
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Bro. Leon Zeldis  
Born in Buenos Aires on June 20, 1930, fifth child of Russian 
immigrants. The family moved to Chile in 1931. Grew up and 
HGXFDWHG�LQ�9DOSDUD­ VR��&KLOH��0DUULHG� �����WR� /XLVD� 'UDSNLQ��
Four children. Ten grandchildren. Immigrated to Israel, 1962. 
a) Craft:  
1959 Initiated, “America” Lodge N° 86, Santiago, Chile. 
1970 Founding member of “La Fraternidad” Lodge N° 62, Tel-
Aviv, first Spanish-speaking lodge in Israel. 
1971 Worshipful Master, “La Fraternidad” Lodge. 
1974-1987 Fill ed various off ices in Grand Lodge of Israel. 
1978-1987 Member of Grand Committee, Grand Lodge of Israel 
1995 Honorary Assistant Grand Master, Grand Lodge of Israel 
b) Royal Arch: 
1969 Mark Master 
1970 Royal Arch Mason 
1980-82 Third, Second and First Principal, R.A. Chapter 
1986-1993 Various off ices in Supreme Grand Royal Arch 
Chapter of Israel. Last off ice: Grand Chaplain. 
c) Scott ish Rite: 
1969 Joined the Scottish Rite in Israel. 
1991 Active Sovereign Grand Inspector General 33° 
1993-1995 Grand Secretary General 
1996-1998 Sovereign Grand Commander 
Honorary member of Supreme Councils of Turkey, I taly, 
France and Argentine. 
 
Sources: http://www.freemasonry.org/leonzeldis/resume.htm 

Repr int with permission from Bro. Leon Zeldis 

FREEMASONRY IN RUSSIA – Continued from page 9 

T H E  R I T U A L  

The Ritual is my Tool Box. I come to the Lodge to Build. 
The Sharper that my Tools are, The Faster I move To the 
Guild 
The Pot of incense, that smolder and glow so Light so 
Bright.  
I will keep the Secret intensely repose, with all my virtuous 
might. 
  
While on Earth like the Ant so industrious, 
With strength I will work and grow.  
Till  Thy Wings Blossom and We move towards Heaven. 
This a Fellow Bee, should work to Know. 
Our documents that govern us so brilli antly 
We quest with Proficiency to act and show, our Constitution 
is the 
Law that guides us, to the Land that no traveler will ever 
flow! 
  
Stone to stone to make it smother. Metal to metal to make 
It Sharp. With a swift stroke of My Trowel in  
Harmony, I will pace from Stop to Start! 
So study this thing that we are given with ALL your Mind, 
Soul, 
And Heart, It will Lighten your load in Masonry, and is the 
Essence of a real Part to Start. 

Bro. Lawrence Oliver Sr . L ive Stone Lodge #152 P.H.A Grand 
Prair ie TX 

Masonry’s intangible benefits include fellowship, 
deep fr iendships and the secure feeling of knowing 
you have brethren around the wor ld you can call on 
for help in time of need. But these benefits are hard 
to explain to someone who hasn’t experienced them 
yet. 
From Illi nois Freemasonry, FALL/WINTER 2004, page 11. 
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Let us begin our discussion of this symbol with a discussion of the 
two Saints John. Why were they singled out for this honor above all of 
the other great men, such as Kings and Presidents, who were members 
of our Craft?  We do not even know if they were members of our 
Fraternity – most assuredly they were not! Why then were they chosen 
as Patrons of Freemasonry?  Because Freemasonry recognizes the 
internal and not the external quali fications of a man!   

“No worldly honors are recognized within our Lodge rooms. The 
King of England, the President of the United States, when he enters a 
lodge is simply “Brother.”  He is there accorded no mark of distinction 
to which every other Master Mason is not entitled. Who enters a 
Masonic lodge leaves his titles, his wealth, his worldly honors, at the 
door.”  

“How else can we explain how a man who wore a raiment of 
camel’s hair and whose food was locusts and wild honey, and this man 
who was noted for his excessive modesty and avoidance of all display, 
these men who never engaged in any of the pomp and glory of the 
world, have been honored by Masons above all others?” 

The Saints John possessed few of the external quali fications, 
which attract the thoughtless crowd. They possessed all those internal 
elements that make for the true man. Beyond all others, the principles 
of our Fraternity shone forth in their characters and daily li ves, and for 
it Masonry has honored them above all others. 

In discussing the point within the circle, let us begin by pointing out 
its importance to the operative mason.  He needs the point, which is 
the very center of the circle in order to test his square. He does this by 
first drawing a diameter of the circle and then connecting the ends of 
that diameter to any point on the circumference as shown below: 

In this manner, the angle between these last two lines is a perfect 
right angle from which he can test his square. One cannot imagine a 
more important element for an operative mason than the abilit y to test 
his square. For that he needed the point in the center of the circle in 
order to draw a diameter, so we see the importance of one point within 
the circle. 

We know from our ritual that the compasses as a symbol reminds us 
that there are certain bounds in our relationships with our fellowman 
that we should not cross – you are the point within the circle, and the 
circle represents those bounds. When those bounds are determined by 
the characteristics of the two parallels in Freemasonry and the 
guidance received from the Holy Scriptures, they will be particularly 
appropriate. 

It is interesting to trace the historical evolution of this figure. The 
point within the circle is found in the early exposures of Masonry, but 
it is not until l ate in the eighteenth century that the full symbol is 
found. The two parallel li nes represented the times before the Union, 
the two Great Parallels of Masonry, the two Saints John, the Baptist 
and the Evangelist. These were the Patron Saints or protectors of 
Masons and the half-yearly festivals were held on their two 
commemoration days, 24 June and 27 December, conveniently six 
months apart and at which period the installation meetings were 
traditionally held. Willi am Preston picks up this point in his lectures 
and says: 

“These two parallels in modern time were applied to 
exempli fy the two St. Johns as Patrons of the Order, whose 
festivities are celebrated near the solstices or the time when 
the sun in its zodiacal career touches these two parallels.”  

This is further ampli fied in one of the syllabus books of Willi am 
Preston’s lectures belonging to Rev. L.D.H. Cockburne who was 
Grand Chaplain in 1817 to 1826 and a member of the Lodge of 
Antiquity, Preston’s Lodge from 1819 to 1822.  Inscribed in the book 
is a short draft of a section of a lecture dealing with the dedication of 
the Temple, and part of it reads: 

“How is this designated in Lodges? 
By a point within a circle with two parallel pill ars described 
as tangents to that circle.”  

“Why? 
As representing the Centre of the Universe, the Divine 
Architect, whose goodness we represent in the sun and for 

the benefits we derive from this great luminary.”  
“What does the circle represent? 

The Zodiac is here represented as the prescribed 
motion of the Sun’s system to mark the limited 
nature of the most wonderful creatures we behold.”  

“What do the parallels represent? 
The tropics, to remind us of the Superior being who 
has set bounds to all creatures and prescribed the 
limits of planetary systems.”  

Webb, the American who introduced many of Preston’s 
ideas to Masons in the 1790s and after, saw the point as an 
individual brother and the circle as representing the boundary 
line of his duty to God and man.  John Fellows, who quotes 
Webb in his The Mysteries of Freemasonry (1871), speaking 
for himself says: 

“The point in the centre represents the Supreme Being; the 
circle indicates the annual circuit of the sun; and the parallel 
lines mark out the solstices within which that circuit is limited.  
The mason, by subjecting himself to due bounds, in imitation 
of that glorious luminary, will not wander from the path of 
duty.”  

Notice that all seem to agree on the important lesson of 
constraint which is found in this symbol; however, they differ 
in the detailed interpretations. It is useful to go to John 
Browne’s Master Key of 1802, because in 1816 when 
Freemasonry was made non-denominational, the Grand Master 
of the day, the Duke of Sussex, decreed that the lectures should 
be based upon the old lecture system such as that found in 
Browne’s Master Key. In this Key there is a series of questions 
and answers leading up to the point within a circle: 

“Our Lodge being ornamented, furnished and jeweled, to 
whom do we generally dedicate it? 

 To King Solomon.”  
“Why to King Solomon? 

Because he was the first Grand Master who brought 
Masonry into due form and under whose royal 
patronage many of our mysteries received their first 
sanction.”  

“As King Solomon was a Hebrew long before the Christian 
era, to whom do we now dedicate our Lodge? 
 To Saint John the Baptist.”  
“Why to Saint John the Baptist? 

He was the harbinger or forerunner of our Savior, 
who preached repentance in the wilderness and drew 
the first line of the Gospel through Christ.”  

“Had he any equal? 
 He had; Saint John the Evangelist.”  
“Wherein was he his equal? 

He, coming after the former, finished by his zeal 
what the other began by his learning and drew a line 
parallel.”  

“What is the first point in Masonry? 
 Left knee bare and bent.”  
“Wherein is that the first point? 

In a kneeling posture I was first taught to adore my 
Creator and on my left knee bare and bent I was 
initiated into Masonry.”  

“There is a chief point. 
 To make each other happy and to communicate that 

happiness to others.”  
“There is a principal point. 

A point within a circle, in going round which it is 
said the Master and Brethren cannot materially err. 

“Explain that point within a circle. 
In all regular, well -formed Free-masons’ Lodges, 
there is a point within a circle, in going round which, 
it is said the Master and Brethren cannot materially 
err. The circle is bounded on the North and South by  

Patrons of Freemasonry – Continued from page 1 
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two perpendicular parallel li nes, that on the North is said 
to represent Saint John the Baptist, and that on the South, 
Saint John the Evangelist. On the upper points of these 
lines and on the periphery of the circle, rests the Holy 
Bible, supporting Jacob’s Ladder, which it is said reaches 
to the watery clouds of Heaven. It also contains the 
dictates of an Unerring, Omnipotent and All -wise Being, 
so that while we are as conversant therein, and obedient 
thereto, as either of the Saint Johns were, it will bring us 
to Him that will neither deceive nor be deceived by us.  
Therefore by keeping ourselves so circumscribed, it is 
impossible we can materially err.”  

  
This latter work presumably is a fair statement of much on 

which our masonry was founded many years ago.  Arising as it did 
in a Christian country, its religious basis, which come through so 
strongly in this extract, was in the Christian faith.  When, about 
1816, Freemasonry was made non-denominational, an attempt was 
made to alter all the specifically Christian references and this 
particular passage was considerably altered.  The two Grand 
Parallels became Moses and King Solomon and the whole passage 
was shortened as a result. If you journey to Canada or Great Britain, 
you will hear that their Lodges are dedicated to Moses and King 
Solomon. This is just one example of how their ritual was changed 
from the original.  When our Lodges go to Canada or England to 
portray our ritual, the Lodge members are delighted because they 
then see their ritual as it was in the beginning before the changes. 

 
From Book Beyond the Northeast Corner, By Richard H. Sands 
Please visit web site of Bonisteel Masonic Library for more 
information about a book. www.bonisteelml.org  
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Masonic Symbols And Signposts - by Leon Zeldis  

Past Sovereign Grand Commander of the The Supreme Council of Israel 
Freemasonry is often said to be "a beautiful system of morality, veiled in allegory 
and illustrated by symbols." For a student to properly understand the meanings of 
the symbols, a Master is needed to guide the student through the allegory. 
León Zeldis is a Masonic Master and his work "Masonic Symbols and Signposts" 
is an indispensable tool for all Masons who seek more Light in Masonry. His 
explanations of various Masonic symbols are clear, well researched and presented 
in a manner that is thoroughly enjoyable to read. In addition, Brother Zeldis 
explores such topics as the Dead Sea Scrolls and the Labyrinth, offering 
fascinating research of Masonic interest. His study of color symbolism in the 
Masonic degrees and bodies is, alone, of enormous value to all Masons. 
Masonic Symbols and Signposts is a wonderful guide for all students of Masonry. 
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